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Method for Understanding Folk Customs 
in the Theory of Hirofumi Tsuboi
Toward a “Folklore of Interaction”
This paper discusses the “framework” necessary for understanding “folk cus-
toms” through the study of the method developed by Hirofumi Tsuboi (1929-1988) 
to understand these customs.
Tsuboi’s folklore has been given the biased slogan “folklore of the potato”, 
and the concept involved in his folklore has been largely forgotten. This paper 
elucidates the “framework” of the Tsuboi theory using the analytical concept of 
“category” and shows that his folklore involves the intention for it to be termed the 
“folklore of interaction”.
Tsuboi defined “folk customs” as the “aggregation of a continuous process of 
self-awareness resulting from impacts created by contacts with different cultures”. 
The “folk customs” defined by Tsuboi refer to what are created during contact 
between cultures that are politically as well as economically unequal. He used the 
analytical concept of “category” to understand this phenomenon, and named the 
system without particular folklore materials “quintessence”. Because quintessence 
assumes a unitary “our world,” it cannot focus on contacts between different cul-
tures. Tsuboi’s folklore tried to describe the folklore phenomena spilling over from 
quintessence by using the concept of “category.”
The uniqueness of the Tsuboi theory lies in the conception of “creating so-
ciety and culture from the folklore dimension”, in this phase focusing on the “folk 
customs” created in the biased cultural contacts that are observed everywhere. Per-
spectives of the “folklore of interaction” spread beyond Tsuboi’s folklore that tried 
to seek relief from self-absorption in the world of folk customs and asked, with sin-
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を見出そうとするのです［坪井 1970: 8］（傍点は筆者による）。











































































































要することはいうまでもない」［坪井 1983: 468］とあるように、この 2つの「類型」の再生原理





















































































































































































うべき特徴を見落す懸念がある」［折口 1955（1930～ 1932）: 116］。
（9） 本稿で用いる「自界」とは、坪井のいう生活体系が培ってきた「民俗的風土」といえよう。
（10） 坪井は、これらの文化接触の段階にⅠからⅡ（ⅡからⅠ）へという進化論的な段階（「進化」）
を加えている［坪井 1982: 172-173; 網野・塚本・坪井・宮田 1984: 85］。坪井は、これらの選択
モデル（同化・拒否・融合・併存・交流・進化）を経験的に培ってきた「独自な価値観」［網野・
塚本・坪井・宮田 1984: 86］ととらえ、このうち「交流」を理想的な文化接触のあり方としてと
らえている［坪井 1982: 161; 網野・塚本・坪井・宮田 1984: 86］。なお、坪井の「交流」モデルは、
アラスカ先住民を対象とした蒲生［1976］に影響を受けている［坪井 1982: 172-173］。ちなみ
に、欧米の文化人類学の領域では、日本語の「文化接触」に相当する「アカルチュレーション
（Acculturation）」なる概念が提唱されており、古くは “Acculturation comprehends those phenomena 
which result when groups of individuals having different cultures come into continuous first-hand contact, 
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